In the Mamlūk Period of Egypt, Islamic authorities (ʿulamāʾ) were identifiable by the way they dressed. Preachers (khuṭabāʾ) and judges (quḍāh) made great use of the manifold head-covers, prevalent in the Islamic traditional vestimentary system. Head covers such as the loose outer garment (ridāʾ), the headband (ʿidhaba), the turban (ʿimāma) and the shawl (ṭaylasān), were at times considered the crown (tāj) of the Arabs.1 As a visible marker of religious identity, dress played an essential role in the formation of a sense of community, which oftentimes was accompanied by the creation of sartorial boundaries. Discussions leading to vestimentary provisions not only limited the freedom of choice of non-Muslims but also led to debates on sartorial choices of Islamic authorities, such as the wearing of the ṭaylasān.
The Importance of Islamic Dress
Clothing has always been a highly controversial topic, as human kind has always felt the need to turn the inner world to the outside. In the Muslim pious tradition, the subject of dress and the act of clothing the body appears to be a crucial and conscious element in the creation of communal identity. In premodern as well as in modern times, the holy Quran is generally recognized as the starting point of the demand to vest and wrap the body according to divine prescription. In the interpretation movement (tafsīr) for the Quran as well as the ḥadīth, which started in the eighth century, sartorial regulations and vestimentary requirements became the subject of discussions among the four Sunni-law-schools: The Shāfiʿī school of law, which was founded by al-Shāfiʿī 
